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Current Rslighous Tssues as eced at Yenohing VYniversity

AfY r reading the October number of the Fducational Review it
secoms almnost superfluous to add anything more to what has been sb
couracseously nnd convineingly exnressed in those discusesions as to the
functions and the future of Christian Coileges in Chinea in view of recent
tendencies, The fact that these articles were written almost entirely by
Chircese hends of thege institutions augurs honefully for the vigorous
ma intenance of their Christian purpose. 'The present writer is in such
entire accord with this genersl nnint-of-view in ite application to
Yenohing Ynivereity that whatever mav appesr be low should be taken as
merely supplementing those conclusions by considering the problem from
a somewhat different approach, The only excuse for treating the affairs
of thi€ me institution st such length is because it is thought of ee
a concrete example of zeneral principles,
fenching Yniversity, like its cister colleges, ies the outgrowth of one

or mare¢ earlier schools founded when conditions were much less complex,

ach wae almoet entirely within a single denominationel franework, drew

\

its small enrollment chiefly from nearby middle schools of the same

svstem, trained them largely for Chricstien woeok or rslated activities,

[+

was staffed principally by mise iormn ries, was free from government control
o 9

and from comparison with secular sckools in the ¢innle acaderic standards
then thought desirable, But in the twelve years of its history as
reorganized it hae grown from an enrollment of lese than one to over
elght hundred students, nearby onc hyndred of whom are in graducte work,
from & faculty of a dozen or ore foreisners and a few Chinese employees
to well over one hundrcd, of whom almost all the adminletrative of ficers
and more than two-thirds of the teachers of in:tructor's rank and above
are Chinese, This growth has taken place during tumuiltuous years of

nolitical, social and intel leotual revolution with their inevitable




£ 20t on student and nopular thinking. “tudente eome to us from all
nrovinces and overseas, and an inereas ins number from non-Chrie tian
secondary schools. ven the misgsion middle schonls can no ionger
have the tensively relicious atmosphere of other veers. fovernment
-{etretion and other more subtle forces have sweot the mivers ity
the nlacid seclusion of a somewhat self-conts ined foreicn
wroeerandist society into the swérling currente of Chinese national life.,
The disintezration or ar ested growth of much orranized evancel istie
activity, the radical theories hostile to all relirion so precvelent
among the intellipentsia, the indiffaerence to any aspeet of e reoulative
truth, weakening of nationallstic ideal ism, shsorption with ore 's own
cacser or with modern forms of amuscment theat now characterize student
life, are among the factors that have nroduced for us an environment
unbelisvably different from thaet in which Yenehine first found i
[(f thie environment be conceived so as to inelude that contacti
at large mrde soseible by all new forme of human inforoourse
the play of other influenees potent and penetrriins cen bs vividly

sensed., [‘ore than al l of these consenucnces Tor re licious life

ie the steddy inerease of “hin e2 on the faculty end in the whole

o

constitueney -of the Yniversity end the impossibility

continuing as a group to feel a vrimsry resporsibllity--as 4! thelr

missionary “redeccrsors-=to the eause of inst tutional Christisnity

gs 1t has be n nrojected into China throurh its western cgencies.
"hat has hanpened therefore is the evolution of a college

£ unded as a contributery unit in a foreign mise lonary novement,

whioch by those very terms must be transient ond exotic, lnto one
&

vyith an established nlaoe in Chinese life and under Chiness law and

with all the qualitice of a recornized institution of higher learning.




aving accepted suc’ a status for itself can it hope to maintain in

any vital and dynamic sense its Christian character, and be a useful
acset to the Christian cause? And is therc any inconslisteney 1n such
a program ¢ither with the evangelistic purposre that inderlay 1its
founding or with ite role as a hroadly concelved inte llectual 1y
untrammeled modern university?

And finally, are there potentialities of truly Christlan scrvice
and of eniritual echddévement in such an undertaking whieh would not
exigt if it had adhered more strictly to the formal chmmeh and miceion
relationships of an earlier reriod?

Suech questionings ~rovoke yet more searching ones

~

s 1lures cf the Christian

Pe)

the present objectivas and the more obvious
sovement in China. After more than one hundred ycars of devoted effort,
and especial ly in view of the disturbing occurrences of the last few
years, it will p:rhaps he generslly arreed that there is slight reeson

~

to look forward any lonrer to the christisnization of the country in
any co-nrehensive sense meerely by continuing indcfinitely the earlier
mi gionary methods and depending on the growth of ccelsslastical
organizations patterned after theoir western origins. Thle is due not
so much to the racial, politiecal, finoncial, crecdsl or instlitntional
causes that lie on the surface and are usually urged, as to the failure
ac vet to commemd the Christian %“ay of Tife to thoughtful and public-
spirited Chinese as actus lly producing p-rsonalities of finer quality
than others of their rece or than thee: individuals vwould otherwise
have been, aad as having proven thet it has both the power and the
urpose to reform the existing social oriler. In other words, the

Chinese people in present world conditions alremdy liave or cen feadily
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spirit of Jesus to literally every aspect of our communal welfare; by

the resultant in a certain quality of 1life which wily&e descrived as

Christian because no other term appliesj-~then, to that extent Yenching
is bearing witness as an institution to the meaning and value of Christ-
ian faith. It is a really scientific experiment as to whether such
faith can surviwe among modern intellectuals and in an increasingly
Chinese setting. It is a challenging adventure in spiritual idealism
that depends on nothing but the energies born of conviction and experi-
ence in the group of those who are actively Christian and in the God
they trust.

In such & program there undoubtedly is serious loss. In the days
of required religious instruction and smsller enrollments there was an
opportunity for persistent personal influence and for mass stimulation
which have helped to supply to the church and the nation many a noble
exponent of Chinese discipleship. Dut on the other hand such results
were gained more than is generally recognised bj an adnminigtrative aus~
thority due to treaty rights and financial resources or to rasterful and
single-minded missionaries working upon dogile plastic youth, both of
which factors are decreasingly to be counted on. .ven so, the atmosphere

was that of a hot-jicuse. If any large proportion of those who sincere=-
ly accepted Christ in mission schools had retained their faith as they
have annually streamed forth into the bvlighting climate of the world out-
side there would be much less of a problen now for Christian missions in
China. A college environment less at variance with the conditions pre-
vailing in the community in which it exists way be biologically a better
nursery for the smaller proportion of professedly Christian students.

In any case the transition must sooner or later be made, and it might

well begin while & controlling majority of the faculty both western and
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Chinese are missionary in spirit.

Whether or not such a university can continue to be vitally Chrise-
tian is not primarily & matter of its origin or any governing board
either in the West or China, still less of finai eial authority. To no
very large extent can 1t depend upon professional religious workers
whe ther on the staff or as occasional visitors. Two elements would
geem to be chiefly determinative:

1. The Christian character of the Chinese officers and teachers.

It is a great satisfaction to have, as we now do at Yenching, all of

the former and the large majority of the others avowedly Christian, and

to have the confidence in the exemplary behavior of all these as well
of the remaining minority. It can also be claimed that they are all in
essential harmony with the purpose of the institution. It is recassuring
to know that especially subjects so crucial to the inteilectual accept-
ance of Christian faith or to its appliéation to human need as the
Natural and Cocial Sciences are being taught so largely by Chinese with
this philosophy of life. But that which must still be demonstrated or
discovered is the Chinese educator's equivalent in terms of racial
genius and the temper of wodern students everywhere for what is meant
by migeionary or evangelistic zeal. Absorption in professional duties,
a reaction gqgeinst methods felt to have been overworked in the past,
reluctance to seem officious in what this people have always regarded
ag each man's private affuir, and the lack alike of any compelling
senge of duty¥ and of an adequate technique,are among the explanalions.
But to the present writer this would appear to be the most important
single lssug from the stundpoint of administrative policy.

2., Jtudent initiated Christian activity. The potentialities of

student movements have been amply illustrated in many forms during the

s
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past decade. There has also been formed a group consciousness which
will perhaps make any efforts of slight avail which are not at least
supported by students. There is at present as much bu£ probably no
more religious indifferentism in any one of our China colleges as on

any typical American campus. On the other hand, there is vastly more

concern over national an?@ooial disorders and an eager quest for their

correction. Once & sufficient number of them became intensely convine
ced of the value from this standpoint of Christian belief we may con-
fidently look for movements reminding us in their lofty enthusiasm and
practical effectiveness of earlier patriotic and other outbreaks. It
was encouraging this autumn, when the student section of the Yenta
Christian Fellowship was starting its membership campaign und had de~
bated the advisability of postponing this in the face of a peculiarly
vigorous anti-Christian agltation led by a radical group, to have well
over one hundred new students respond to the appeal of their fellows,
and thus advance the average of previous years.

The above discussion represents an attempt to face in a realistic
way the implications for a Christian college in China that unreservedly
accepts the requirements not so much of any particular government as of
the generzl situation. The alternative would be maintenance of a 'church
college” in the thorough going sense that was true of the original
mission schools assuming that the educational authorities will pernit
the existence of such. iither course has its special limitations and
advantages, but a mediatiﬂg policy is foredoomed. At any rute, we at
Yenching are engeged in one type of experimentation which if its succecds
will have its own distinctive end essential contribution to & Christian
Novement thet aims at permeating every phase of this nation's nanifold

r
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life. There is room for almost unlimited variety of such demongtrae
tions of Christian faith in action, both among the collepzes and in
all other forms of service, each enriching the cause with its special
function. VWhat we should all aim to share is loyalty to our common
Lord, and the capacity to practise and to produce in others the sort

of life lle 1lived and died to reveal. We at Yenching, sobered by

recent happenings and poignantly conscious of the difficulties inherent

in our sgpecial form of endeavor, humbly but yet very hopefully look
forward to the results for which we are striving becauge of the eternal
verities upon which all really Christian work relies. Vhat has there=-
fore given nuch anxiety to all of us who seeck to have our Christian
schools serve to the utmost our laster's cause becomes viewed in this

new light an enlarging opportunity of thrilling significance.
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THE CHINA CRITIC

where the struggle of existence may be ever so hard, the
Chinese people are nevertheless proverbially honest, polite,
and law-abiding. ‘‘here are some bandits of course, but
they arc as a drop of water compared with the ocean of
honest folks, “But as soon as they come to Shanghai or
any other “Concession” or “settlement,” they seem to have
lost some of the sterling qualities as Chinese, and begin

to acquire some of the less attractive characteristics of
which kidnapping is only a manifestation. Why? Natural
consequence of city life? DBut so is Canton (where there
are few foreigners) a big city in China, and there kidnap-
ping is almost unheard-ofs” We don’t want to talk about
‘imperialism’ and all that sort of stutf. But this is some-
thing worth a thought.

The Future of Christianity in China

By To Cr'uvan-I'anc ( peididh )

I'l‘ is a well-known fact that Christianity is experiencing a

hard struggle in China today. While the once powerful
anti-Christian movement has apparently ceased to function
in any spectacular way, still to carry on a religious enter-
prise in present-day China is not at all an easy task. Hostil-
ity and indifference are the prevalent attitudes; the sceds
of skepticism have sunk deep into the minds of young
Christians. ‘T'o many students, loyalty to the Church has
become almost a mark of personal degeneracy. Where
old religious institutions are not openly criticised, they are
only respectably tolerated. Interested people have explain-
od such weakening of Christian morale mainly on the
ground of external influence such as “the anti-Christian
movement. It has been asserted that skepticism among
young Christians is a passing fashion only. Although the
general law of rhythm in life lends weight to this prophecy,
the real danger should not be overlooked. A revival of
religious faith among Christian youth today is a hopeless
dream if the content of Christian message is allowed to
remain what i largely is today—a system of antiquated
doctrines.

The modern challenge to Christianity, when rightly
understood, has all the potency to bring to naught some
elements of Christian belief that have long been associated
with the name of Jesus. Besides, it also brings against
Christianity an ethical charge—a demand for the trans-
valuation of some accepted Christian values. Tu the midst
of disorderly attacks on the part of the anti-Christian
forces, voices have been heard that tell the true significance
of the great issues before the Church. The declaration
that Christian beliefs are mainly superstitions incompatible
with the findings of history and natural science, may not
be slighted as a baseless judgment. ‘I'he theological doc-
trines about the person of Jesus are unintelligible to the
Chinese mind.  Ideas about his miraculous birth, his unique
relation to God, his past and present heavenly status, and
the meaning of his death for all mankind, form a whole
bundle of mysteries which are difficult both for the Chris-
tian to interpret and for the non-Christian to comprchend.
They are so entirely contrary to ordinary knowledge that
to call them superstitions scems to modern youth the only
intelligent way of dealing with them. 'I'o people who are
not used to reasoning theologically, the Christologies of
the Church offer an immense field for intellectual criticism.,
What does it mean to belicve in Christ? Why should a
man be baptized in Christ’s name in order to be saved?
How could he save us? How. could be born a son of

man and yet be essentially different from such great per-

sonalities as Socrates, Gautama, and Confucius?  Similar
questions have been asked time and again; and the attempt
of the Church to answer them has only made Christianity
appear more and more mysterious. In this sense it may
be said that the Church has spread skepticism among its
own members. It has taught its sons and daughters to
believe in unbelievable things. Being brought up in the
faith that such are everlasting truths, and cherishing them
dearly, they discover in college days their real incompatibil-
ity with historical and scientific knowledge. The sense of
deception at once turns many into the most bitter critics of
Christianity. All its natural beauty is abandoned because
the “fundamental beliefs” are no longer acknowledged.
The faith of the saints has become the chicf enemy of the
intellect.

The second charge brought against Christianity is an
cthical one; it is condemned as a way of escape from the
realities of life. Jt is not necessary to repeat here how
often the attention of Christians has been called to center
on The Other World. T'he theoleoy of Paul, which was
largely based on an eschatological world-view, still holds
sway in many churches. The very doctrine of Christian
salvation is concerned with an immortality in another world.
It is now generally recognized that such teachings are
diametrically opposed to the ethics of living. Mankind de-
mands the satisfaction of its present needs—material, social,
as well as spiritual.  Pure interest in the highest good
with no great anxiety for the provision of the means of its
realization, naturally results in a contemplative way of
living, totally unfit for active participation in the making
of human history. ‘I'he challenge of the modern spirit to
Christianity is not ungrounded when it says that religion
is a luxury. It is not wrong for Christianity to keep before
men’s eyes the spiritual values in life, but it is not right
for her to pervert the order of their fulblment. That
material goods are intrinsically valuable few would care
to defend. What is emphasized is the important fact that
in so far as such needs are not yet satishied, the realization
of higher spiritual values, for any community as a whole,
will be greatly hindered.

T'he hostility and indifference of modern youth to Chris-
tianity may ot be interpreted as a passing fashion only.
Bheyrare 1o )
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logical conceptions is clear and certain. Outside the

churches modern youth is eagerly seeking for new guidance
in life—in communism, socialism, and many other types
of current opinions—and there is no hope of their return
to the faith of the Church if that faith itself refuses to
grow or to be enlightened by modern knowledge.

Missionaries and Chinese Christians all realize how,
in a sense, they have been unprepared for their present
predicament. Some certainly there are who have never been
perplexed by the new queries of modern youth. But their
self-assurance is largely the comfortable outcome of a
closed system of belief. No progressive thought could
ever trouble their minds, for they can always claim the
protection of final truth. IFor many others, however, the
feeling is that Christianity is being put to the test in China
today. An experimental attitude is especially noticeable.
And behind the scenes of religions routine, Christians are
asking themselves: “What can 1 belicve?” They are be-
coming aware that not all in Christianity is right or wrong.
"I'neir perplexities are enhanced by the difficulty of differ-
entiating between the essentials and the non-essentials in
Christianity. Their heritage of “fundamental beliefs” has
been too rich, and the task of harmonizing them all into
coherent truth has never been satisfactorily achieved. Many
in their sincere quest for intellcctual honesty have thrown
away the whole body and spirit of the Christian faith; and
consequently not only the Christologies have been con-
demned, but the spirit of the Christian adventure has also
been discarded. In a word, at the hands of modern youth
therology and religion are subjected to the same doom.

But the validity of the Christian adventure must be
proclaimed. No single judgment could be brought against
the Church as a whole. In spite of her out-worn theology,
the Church in China has been in a number of respects a
force in the realization of certain fundamental values.
T'o mention them even hastily is to bring to open light the
greatness of her achievement. Iirst of all, for a concrete
illustration, the Church has worked for the satisfaction of
material needs. Her hospitals, scattered all over China,
have attended to the physical ills of the sic; and her
charities have fulfilled the wants of not a small number
of the poor. Her schools, colleges, and community or-
ganizations have increased the possibility of the humaniza-
tion of knowledge. Her missionaries and priests have
participated in the building of the Universal Community
through the breaking of racial and national bonds. And,
lastly, in the actualization of these things, she has de-
monstrated the reality of the life of the Spirit. All of
which means that Christianity has a history worthy of
any man’s love and reverence. When the demands are
still tremendously great for the supply of si-h a source
of spiritual power as Christianity provides, could it be
said that Christianity is just a bundle of superstitions?
Could it be consistently held that the Christian religion is
but another way of escape from the perils oi existence?
More discriminating judgment is certainly needed than
that which finds in the faith of the Church a mere survival
of an ancient dogma.

The present moment for the Church is truly significant.
She may either lose the loyal support of all the younger

generation, or restore them to be her faithful sons and
daughters. Between the Church and modern youth there
is a gulf. Reconciliation is needed; but it cannot be effect-
ed without some theological sacrifice on the part of the
Church.

The reassurance of Christian faith must first be made
possible. This can be accomplished only by distinguishing
the essentials from the non-cssentials in Christianity. The
abandonment of any traditional Christology; the non-
acceptance of any ccclesiastical creed ; and the surrender of
denominationalism, must be shown to be consistent with
the spirit of Christ. The Church must answer the de-
mand of youth for intellectual honesty: and when the
latter is not fully guaranteed, no art of persuasion can
induce them to embrace Christianity with love and en-
thusiasm. The great issue is not whether modern youth
could be won over to a worthy cause, but whether the
cause of the Church is truly worthy of their devotion.
Many think not. But there is yet a hope for the Church
to reassert her truc greatness, and prove to the world,
instead of evading by all means the modern challenge, that
she is herself the embodiment of the spirit which works
for righteousness and truth.

A militant Church is wanted now than cver
before. This chaotic world impatiently waits for a call
from such. But let it be understood how much depends
on the inner content of that call! Tet it not be a call to
loyalty to any established creed! ILet it not be a call to
loyalty to any denominational church! Greater things than
these may be proclaimed. Then let that higher call be
sounded far and wide, for it will stir up the hearts of
vouth. ‘I'hat call must also be a call to loyalty. But it is
loyalty to the religion of Jesus; loyalty to the inner spirit
of Christianity; and, finally, loyalty to the Universal Com-
munity. For the spirit and personality of Jesus is im-
measurably greater than all the Christologies that have
been heaped upon him. The spirit of Christian saints and
missionaries tells a larger faith than their established creeds.
And the Universal Community is a higher Fellowship than
any denominational church. T.oyalty to these things means
loyalty to the inner spirit of the greatest missionary whose
loftiest message is “Whatsoever things are true, whatsoever
things are honorable, whatsoever things are just, whatso-
ever things are pure, whatsoever things are lovely, whatso-
ever things are of good report; if there be any virtue,
and if there be any praise, think on these things.” “Think
on these things,” and let inward convictions be actualized
in outward living.

more

Tf what is embodied in these words of the apostle Paul
can be taken as expressive of the Christian spirit, then it
must be clear that the forms of Christian service are many
and varied. The permanent maintenance of hospitals,
schools and colleges in any missionary land is religiously
justified. 1 mention these hecause there is a perceptible
tendency among some people today to disparage the educa-
tional activities of the Church. [t is claimed that they
are not strictly religious works, and, therefore, should
not be the concern of the Church. The whole misunder-
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standing, it seems, is due to the inability to sce in the
humanization of knowledge itself a great spiritual value.
It is an incontestible truth that there is no good work on
earth which may not be done in the name of Christianity,
whether it be educational, or medical, or purcly cvangelical.
The need in China is great for the material and spiritual
contributions of the Church. If she knows her business
well she may yet play a most significant part in the modern
life of China. But there ave things which will not be
possible for her to achieve. To know these things well
also is to escape the tragedy of directing her better cfforts
toward unattainable goals.

Firstly, the preservation and propagation of many of
her present theological systems constructed in the past
will rot be possible. I'rom now on the emphasis should
be shifted from the religion about Jesus to the religion
which he lived and taught. Theological exaltations of his
person arc unnecessary; and they are often moie harmful
to the Church than theologians generally recoonize.
the Church present not a system of doctrines about Jesus,
but the man himself. In his simplicity, stripped of
theological garb, he shows his true greatness. 'T'he West-
ern Church has interprcted him in terms of the Christ,
the Logos, the Second Person and many other names and
titles. Let none of these terms any more invade the Chi-
nese cars, for they are unintelligible to them. Give him
the man Jesus, in flesh and blood ; and let his own apprecia-
tion work out his estimate of this personality. If he
can see nothing good in this great Galilean, no theological
argument can cure him of his abnormality. Missionaries
and Christian preachers are usually over-anxious about the
rank which the Master must hold in the Hall of [fame.
They feel an instinctive need to raise him above Socrates,
Gautama, or Confucius. But this unnecessary dogmatic
cmphasis is a direct incitement to incessant controversy
between Christians and non-Christians. In the end, nothing
is accomplished. Who is wise cuough to measure the
comparative greatness of the saints and sages? What is
the meaning of proving the superiority of Jesus over other
founders of religious faiths? Would Jesus himself have
tolerated such childish judgments if he knew what his little
worshippers are trying to make of him? Would he have
insisted on an acknowled:ment of his supremacy had he
met Gautama or Confucius? Could any one of them even
entertain such a thought? ’Therc is certainly somethit
profane in our attempts to classify the founders of the
great religions. The truly religious mind does not ask
“Who is greatest among the sons of men?”

any

1O
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There is still a strong hope on the part of the Church
to preserve its traditional Christologies, and it will take

time to eradicate this hope. Religious beliefs ave often
cherished for their own beauty. ‘I'here is, again, a senti-
mental attachment to the things which one was taught to
believe in carly childhood. Ior many adults, preachers
and laymcn, their Christology is all that gives them mean-
ing in life; and there is no virtue in deliberately destroying
people’s faith. But those who have a concern for the
future of the Church, must see the issuc cleariy.  ‘The
skeptic youth of today are the only ones on whom the

future Church may rely for continuous support, For them,
certainly, historical and scientific knowledge has made it
imipossible to hold a pre-scientific view about any historical
person.  No amount of preaching can preserve intact our
traditional dogmas; and 1 would mention that they are not
essential to Christianity.

Secondly, the maintenance of complete denominational
independence will not be possible. This has already been
recoonized by the different churches in China, 'The only
excuse for its mention here is to emphasize the fact that
in planning for their future works, churches should con-
cider more seriously the real advantage of cooperation
for a common purpose. In the training of Christian work-
in the making and distribution of Christian literature;
in the maintenance of educational, medical, and charitable
institutions, the greater the cooperation among the churches,
the better will be the results.  As soon as it is fully realized
that denominationalism must be subordinated to Church
unity. no church perhaps will continue to enforce rigidly its
traditions concerning its own organization. All will be will-
ing to adopt an experimental attitude ; and thus new oppor-
tunities may be furnished for new creative enterprises. At
this tim= of radical change in every phase of Chinese life,
the churches have a most favorable opportunity for making
2 “mass” demonstration of the Christian spirit of service.
As social organizations, they can play an important role
in the solving of many community problems.

(&bl

Thirdly, the future triumph of Christianity will not
be a triumph of any Christian organization as such, but
the triumph of Christian principles. ‘This implies that the
Church is valuable as a means only; and that other non-
Christian forces which are also working for the good of
mankind, are as much worthy of the churches’ reverence
as Christianity’s own ideals and actions. The day for
making discriminations between Christian and heathen
moralities is gone; and the hope for any Christian “con-
auest” of any “heathen” land should no longer be enter-
tained. T.et no church expect to convert any enormous
number of non-Christian Chinese. People may be always
introduced into the church as active members, but perhaps
no haptism will be needed for the removal of their “original
sin.” There are values in all great religions; they do not
belong to Christianity alone. Spiritual insight may be ob-
tained by any individual ; it is not a monopoly of the Church.
When these truths are acknowledged, no missionary or
reacher would claim any more victory for his own church.
No statistics would be quoted to prove how any church is
Not the triumph of the Church,
hut the triumph of the Christian ideal is what will concern
him. And towards the realization of this great purpose,
probably many non-Christian forces will be welcomed as
the Christian’s allies.

“conquering” the world.

[t may not be lnferred that churches may therefore be
o it . e

I'hey are indispensable for the realization of

So long as they are devoted to this noble

ause, the full justification of their existence cannot be

Churches are valuable institutions. Their primary

fisorganized.

spiritual values.

dented.
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function is to serve, not to rule. ‘I'hey will always live to
serve until the victory of Christian principles is assured.

'I'o speak of the future of Christianity in China is not
to engage oneself in irresponsible fortune-telling. The
thoughts here expressed may be uttered by any observer who
cares to read the signs of the times. 'They are not purely
personal speculations based on momentary impressions
alone, ‘The facts are undeniable ; the problems are real; and
the indications of future possibilities and impossibilities are
manifest. No art of oratory can explain them away ; no will
to disbelieve can shake their certainty. I'o every church
comes now the challenge to face them squarely, and to make

intelligent use of the present crisis for the reformation of
some of her beliefs and practices. Tt is not given to any one
individual to lay down a final, comprehensive plan for the
necessary readjustments. T'he knowledge of our own destiny
is all that is needed. But in the light of this knowledge every
church, every Christian, will discover not only how much
reconstructive work needs to be done, but, more importantly,
how great also is the present opportunity for new achiceve-
ments. I‘aith and intelligence will work out new programs
for the Church ; and it may be hoped that it will not be long
before the world will once more acknowledge the creative
power of true religion.

Education as a National Policy

By A. GorpoN MrerviN (M3-R%)

¢ China is to consolidate her resources and renew that
I social stability which she has enjoyed for millieniums,
it is essential that she embark upon an educational pro-
gram which is sweeping and thorough. In order to meet
the needs of the new China the government must embark
upon the deliberate policy of using education as a means
of sound and. sensible national rehabilitation.

Such a deliberateuse of education in the building up
of national life is no new thing. In fact the very source
of public school education in modern Western nations has
been such a sophisticated determination to use education as
a means of nation building. This was so in Prussia after
her humiliation at the hands of Napoleon in the battle of
Jena in 1806. Shortly after this cvent William T said in

so many words.—“It is my earnest desire and will to
habilitate the nation by devoting most earnest attention to

the education of the masses of my people.” Irance in turn
defeated by Prussia in the war of 1870 soon learned to
what a large extent Prussian superiority had been due to
education. It was shortly after this defeat that we hear
the words of Gambetta. “I'his land,” he said, “must be
rebuilt, its customs renovated, the evil which is the cause
of all our ills, ignorance, must be made to disappear; there
is but one remedy, the education of all.” Again, Russia
of our present day is c¢ven now engaged on a policy of
systematic and deliberate use of an educational program
to build up social solidarity. Realizing that unless the
masses were enlightened that the new economic and social
program would ultimately fail, the Soviet government set
about enlightening them through education. So the prob-
lem of education became an important aspect of the five-
year program for the industrialization and reconstruction
of the Union of Soviet Socialist Republics. So it must
be that China shall deliberately and diligently work on the
problem of setting up a far-reaching and complete educa-
tional program, not necessarily with the same narrow and
injurious nationalistic motives which have inspired certain
other countries, but rather with a nobler and more
humanitarian motive which regards the welfare of the
Chinese people as a legitimate and natural goal. In fact
it is just here that the moral superiority of the Chinese
people seems likely to function. Whereas Western na-
tions have frequently fostered their national aspirations and

development at the expense of others, China will almost
surely base her national development very little upon na-
tional rivalry and very largely upon her own development
and needs. It may even be that the Chinese will contribute
to the world a concept of nationalisin which will not be
out of harmony with the larger world—civilization to
which we all belong.

It scems perfectly clear that such a development of
a through and far-reaching system of cducation was part
of the plan of Dr. Sun Yat-sett™ In fact the devclopment
of such a program is in accordance with the scheme set
forth in the San Min Chu I (Three People’s Principles of
Democracy). As every Chinese knows according to that
program the forces of reform were to operate in three suc-
cessive steps, first militarism, second tutelage, and third
representative self-government. 1t is in this second stage of
tutelage in which China finds hersclf today. It is thus the
responsibility of those in control of the government so to
govern and control the land that national unification will re-
sult, and an intelligent body of voters be trained for partici-
pation in the duties of citizens. Consequently the setting up
of a system of education which will reach the masses and
provide them with as large a measure of literacy as possible
is the major constructive problem which at present faces
the Chinese Government. ‘I'here are problems which may
be more basic but there is none which is more essential
in the development of the life of the Republic.

It is important to realize that the alliance between
these who control the present Government and education
are close. The National Government today is largely
controlled by men of high training and culture. Many
of those who are most signilicant in Chinese governmental
circles today arc men who have received the highest and
best training from the great Universities of the world are
able to give. Experts {rom the field of economics, of archi-
tecture, of engineering and of government are being called
to the service of the country. China looks to these men
to realize that as education was fundamental to them in
the fulfilling of their own high function, so cducation is
also essential to the well-being of the most remote peasant.
They must keep ever before them the pressing fact that
Chinese educational and Chinese National rehabilitation
must proceed hand in hand.
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To the friends of Yenching University:

1 am sure vou will be interested in tve following statemant
recently received from President Stuart, It is one of the various signs we
are having of the really vital religious life among the students at Yenching.
This is the most essential of all the di*farent interssts we have in con-
naction with our work in China,

0lin D, Wannamaker
Assistant to the Prasident

ok ok K

THE HOPTI CHRISTIAN STUDINT ASSOCTATION

The orranization which has come to be known as the Christian
student Association of Hoosi Province (old Cchihli) had its rise in a

studant conf-rsnce h21ld at Ysnching Univarsity in the summer of 1927, For

this reason, and also because there are more Chrstian studsents in Yanching

University than in any other institution for higher lsarning in the North-
ern Province, tho leadership of the organization has always bsen orovided
from among the Christian students of Yanching.

At the orzssnt time the orzanization riprasents Christian stu-
dents in twenty-six diffsrent institutionms, and thesc institutions include
missionary-founded, govarnmint-foundad, and privataly-founded schools
and collsgss. A student from the Customs College, Psining, is the Chairman
for the current vear,

From its inception the movsmiant has baon charactsrizad by Reality,

as shown in psrsonal conviction and vsrsonal Christian work.




The Association has brought togsther Christian students in Peiping,
Tientsin and Paotingfu, The continual smphasis is not uvon esntral organi-
zation but upon parsonal work in 2ach institution, rssulting in the formation
of small f3llowship groups, whose main smphasis is the strengthsening of
personal religious life. This fac¢t of omphasis on the nend of parsonal ro-
lationshio with God through Jesus Christ is ono of the controlling ideas in
tho movement. In the thres larga ¢onters mentionad above,Peining, Tientsin
and Paotingfu, the various institutiohs have alrsady grown togethsr to form
a city Christian Student Assodiations

The provineial association vlans for thre> mostings each vear,

sporing, summer and autumn, the soring and autumn conforences consisting of

a srall numbnr of delogatss, while the summsr confarsnee is morz gonaral in
charactor. At the confsrence h:3ld last summor (1930) thoere was born the
conviction of tho rissnonsibility resting uoon Christian students for the
sxprsssion of their inward sxpsricnce of communion with God in tarms of
thoir soeinl ralationships, 3soecially in tsrms of tho needs of the great
mass of the rural pooulation.

The wholo Association is in vary friondly rclationship with the
churches, the missionary bodv, and the Y. M, and Y. ™. C. A's,

The small boginnings of this work have beon made possible so far
through the sacrificial sfforts of individual students, 2specially some
hal® a doz-n Yonching stud:nts, and the conviction is growing that thero is
an absolute ncad for tho sarvices of one whole-time parson, who shall carry

out 1dsas and olans cxpr3ssed in the confarcenccse

LG

Dacsmbar 19, 1930.







Presbyterian Mission,
February 21, 1931.

Iy dear Leightons

I had occasion last swaumer to write you about the formation
of the National Christian Student llovement and of the part the
Yenching students were playing in it. That ideal has now caught
the imagination of students in various parts of China as I found
on my last trip to Shanghai, and I am happy to state that the
Y.W.0.A. find themselves in hearty sympatny with it, and the
Y.[.C.A. are coming to see it as the fruition of their most
ecarnest efforts and not as a break in the organization, as it<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>